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Foreword

To honour the auspicious occasion of the 80" birthday of Luang Por
Liem Thitadhammo (Phra Thepvajiranyan), a faithful group of disciples
has arranged to print his biography. Luang Por Liem is a senior Buddhist
monk presently ordained for 60 years in the Thai Forest Tradition of the late
Ven. Ajahn Chah (or “Luang Pu Chah”) of Wat Nong Pah Pong in Ubon
Ratchathani, Thailand. This book covers the prominent chapters of Luang Por
Liem’s life, beginning from his roots as a simple farmer in Northeast Thailand, to
his quest for deeper knowledge and understanding of the Buddha’s teachings as a
monk, his life in accordance with the monastic discipline, his meditation practice,
the search for the guidance of a teacher, and finally his joining Wat Nong Pah
Pong as a disciple of Luang Pu Chah. Presently Luang Por Liem serves as the
abbot of Wat Nong Pah Pong himself, and teaches Dhamma all over the world.
He has become a living example for countless people.

The content of this book is based on Luang Por Liem’s own accounts
and the memories of his disciples — monks and laypeople — who have had the
opportunity to meet him in all kinds of situations and circumstances in various
places and countries.

Since 2018, a group of monks and laypeople have taken on the task of
collecting the material, compiling and editing it, and from time to time going to
see Luang Por directly for confirmation of some of the unclear details. If there are
any inaccuracies remaining, we would like to apologise, and hope that they won’t
prevent the reader from getting a good picture of Luang Por’s ways of training as
a Buddhist monk, his meditation practice, and his approach in teaching. For the
main passages, we have been able to provide an English version of the respective
texts. Some of it is more of a summary than a direct translation, and not all chapters
have been included in the English material.

May this compilation of episodes from the life of a great Buddhist monk
and teacher be of great benefit to all. May we all take his quiet example to heart and
practice diligently within the situations of our own lives.

We would like to dedicate any merit that arises from this publication to

Luang Por’s long life and good health for many years to come.

The Editors, a group of disciples of Luang Por.
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Resonance
Without a Sound

A Teaching given to the lay community paying respects
to Luang Por Liem in Wat Nong Pah Pong, Sept 14% 1989.

Today all of you have come to pay respects in keeping with the
traditional forms and customs. This is in line with what many wise and
knowledgeable people consider a good thing to do: to clear one’s heart
of unwholesome things. At times we may have been heedless and made
mistakes, perhaps not realising what we were doing. Our minds may have
become unwholesome, but we do wish to undo and erase such feelings.
Therefore, we carry out this ceremony of asking for forgiveness, intend-
ing to turn our past actions into neutral kamma, which has the effect
of causing the associated unwholesome mind states to disappear. For a
dhamma practitioner such a process is highly beneficial, as it helps one
not to fall prey to hindrances in meditation.

So now having carried out this ceremony together, we shall not
harbour doubts about our actions, nor feel embarrassed towards each
other. We can see ourselves as pure and correct in our conduct, free from
issues, experiencing a bright feeling of being at ease. When we come
together and part again, we can do so with genuinely good feelings.

In fact, such ceremonies are part of a long tradition that even the

Noble Enlightened Disciples of the Buddha practiced towards each other,
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being a good example for later generations, warding oft downfall and
decline, and giving people the chance to reap good qualities instead.

As for myself, in the role of being the abbot here, I can only say
that I never thought that I'd be in this position. It is only in recollection
of how Luang Pu Chah gave so much support to all of us by his guidance
in the practice, and in seeing all the communal benefit involved, that I
am here.

After I returned from Vientiane in 1975, I've stayed at Wat Nong
Pah Pong the whole time. Because Luang Pu Chah suggested that I help
out in Wat Nong Pah Pong, I never went anywhere else. I didn’t want
to do anything more than that, considering myself just a fledgling new
monk. I am also originally not from Ubon, so I thought it wouldn’t be
appropriate for me to accept such a position at Wat Nong Pah Pong.
But if it was useful, I would do it. Because I truly respected Luang Pu
Chah, I stayed and worked hand in hand with him. He wanted me to stay
here. When he suggested to make me vice abbot, I replied that I didn’t
want to take on this duty yet. It didn’t feel good or appropriate, because
there were many monks that had joined Wat Nong Pah Pong before me
and were capable in many ways. But Luang Pu responded by saying that
we should all do our duties and help out together with instructing and
teaching people, and in this way be of benefit to Buddhism as a whole.
So I decided to take it on wholeheartedly, and never with unwholesome
feelings.

I do this work with a pure mind, with a mind of love and
devotion for the Dhamma-Vinaya, as well as for other people.
Whatever is of communal benefit, I try to support, even though
it may be difficult. I don’t derive any personal advantage from the

work. Things that benefit the community need to be done.
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To maintain and renovate the monastery isn’t beyond my skills.
I can easily do this, but there are some areas of an abbot’s duty that are
beyond my capabilities. For example, people coming to the monastery
looking for advice may sometimes not be so happy with the person they
meet here, because I usually don’t take on a style of praising people or
ingratiating myself with them. I have a habit of neither liking nor disliking,
and I don’t incline to being overly charming to people or encouraging
them to like me. I'd rather stay indifferent and aloof, not particularly close
to anybody. I don’t think it is necessary to receive visitors and show them
around, explaining them everything. Just a sign saying where the toilet
and the drinking water is should be good enough. There is plenty of fresh
water for drinking or using in the toilets. We don’t have to give advice and
ingratiate ourselves with people the way it’s usually done in other places.
To do so can be a cause for some very unbeautiful incidents happening in
terms of the Dhamma-Vinaya.

The Buddha taught that asking for things from lay people, praising
them in order to get requisites, making ingratiating gestures or hints, even
with the body - all these are unfitting for a monk, so I try not to do these
things. We aim at living like monks, dwelling in seclusion and peace.

We neither oppose anyone, nor do we harm them. We try to give

eo | 16



“Our monastery s a practice monastery. We take the
Buddha’s standards as guidelines for our practice, for
the benefit of the religion and of society. If this is done in
the correct way, it will reverberate in people’s heart. This
reverberation has no sound. It resonates in a silent way.”

support in countless ways wherever we can. Still, whether people
like what we do or not depends on them. We won’t pressure anybody
in the usual style of the world. We think: never mind, and accept it if
people just don’t understand. If they really understood the principles of
Dhamma-Vinaya, they would consider what we are doing as very natural.

Coming to Wat Pah Pong feels truly natural, as feelings related to
the world don’tarise. There is no one causing one to worry. Unwholesome
mind states, biases and prejudices don’t come up because we don’t socialise
and express preferences in trying to please or impress people.

The Buddha himself lived like this. If somebody really
needs advice, he will approach us and ask, and we answer accord-
ingly. That’s all we do, for the sake of correctness, for the sake of
the Dhamma-Vinaya and in order to neither put ourselves nor the lay
people into trouble. Both sides behave like true Dhamma practitioners.
Our monastery is a practice monastery. We take the Buddha’s standards
as guidelines for our practice, for the benefit of the religion and of society.
If this is done in the correct way, it will reverberate in people’s heart. This
reverberation has no sound. It resonates in a silent way.

Have you ever heard the word “resonance”? Usually resonance

implies there being a loud sound, but in this case, resonance echoes as
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a sound that has no sound. It resonates in the hearts of those who have
“entered the Dhamma”. They will experience a feeling of profundity arise
in their hearts, a state of firmness, but not a harsh or rough one, rather a
state of wisdom and discernment that can be made use of very well.

These are the guidelines for what we are doing here in Wat Pah
Pong, and although I generally try to do things in line with Luang Pu
Chah’s standards, sometimes there may be shortcomings on my side.
There are things that I may not notice, but if I do, and it is in accordance
with Dhamma-Vinaya, I will take action. If they are not in accordance
with, or are even detrimental in terms of Dhamma-Vinaya, I won’t,
because all of my life I try to be grounded in purity. I don’t know whether
everything will evolve according to this aspiration, but this is how I am
determined to live.

These are our ideals, and they are beneficial within the Buddhist
religion, but we all know that places and monasteries can also become
subject to destruction and decline. Actually, it is through what
we call “following the kilesas” (the corruptions of the heart), that
this happens. If we don’t follow the kilesas, there is no problem.
But if we do, it possibly becomes a blemish for Buddhism and the
teachings on Dhamma-Vinaya, like an insult to the efforts of all those
well-intentioned beings who built up those places. Luang Pu Chah had
such a well-intended vision in creating this place — Wat Nong Pah Pong
— and it is built up in an absolutely pure way. In Wat Nong Pah Pong we
don’t ask for, hint at, or instigate donations, for example. We do things
quietly, not at all knowing what to expect. If one has pure intentions,
respect and love for the Dhamma-Vinaya as deep as this, coupled with
some good kamma and parami accumulated in the past, help and support
always tends to arise, and one will easily be able to create something that

is of use. Eventually, both the world and the Dhamma will benefit.
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If we maintain these standards, it will have a reverberating
effect for along time. If we don’t, the sound will die off, and it will
be to our embarrassment and shame. We will be subject to criticism
by all kinds of people. But if we can sustain the Dhamma-Vinaya in our
practice, it will echo on for many life spans, hundreds or thousands of
years. Simply trying to make it reverberate for even just one life, though, is
already extremely hard, but nevertheless, I will try to live up to it.

With all of you being supportive and encouraging in these matters,
I will wholeheartedly endeavour to do things along the guidelines of the
Dhamma-Vinaya, so that they may be beneficial within the Buddhist
religion, and also for future generations. If anything is insufficient, too
slack, or inappropriate, let us point it out to each other. If anything
goes against the Dhamma-Vinaya, and is not in line with the Buddha’s
teachings, let us tell each other to abandon it.

In this sense, by carrying out this ceremony of asking for forgive-
ness, all of us have done our task in casting off and brushing away the
impurities that infiltrate our habitual ways of acting, so that our hearts
may rest in peace and tranquillity every single night. For now, I have
brought a few thoughts and reminders to your attention, and I've now

come to the end of this talk.

“Those who have ‘entered the Dhamma’ will
experience a feeling of profundity arise in
their hearts, a state of firmness, but not a harsh
or rough one, rather a state of wisdom and
discernment that can be made use of very well.”
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Early Life Experiences

Luang Por Liem (named Nay Liem Chantam at birth) was born
into a warm and friendly family with the morning mist rising above the vast
rice fields and forests of Northeast Thailand to live the simple upcountry
life of an ordinary farmer. He was born on the 5* of November 1941
(the year 2484 of the Buddhist Calendar), on a Thursday, the third day of
the rising moon of the twelfth month in the year of the snake. His home
village was Bahn Khok Chan, in Thung Chai Village, Uthumphon Phisai
District, Si Sa Ket Province. He had two younger sisters, one younger
brother, an older brother and an older sister. His older sister along with
his mother, Khun Yaai Chi Baeng, both became nuns at Wat Nong Pah
Pong. His father’s name was Khun Por Peng Chantam.

In Luang Por’s village everyone knew him and his relatives as un-
usually quiet and reserved people. When one met them, they would give
a broad smile, but refrain from further small talk, keeping their words
for very precious occasions. Life in Northeast Thailand at that time was
much more rugged and difficult than it is today. Every member of Luang
Por’s family was well versed in their various duties on the farm: cultivating
the fields, gardening, and looking after the cows and water buffaloes. In
the local village school, as was standard in those days, Luang Por attended
classes up to fourth grade. While growing older, he helped his father and
mother with farming, looking after the tools and oxcarts.

At the age of seventeen Luang Por set out to leave his home village

in order to seek new experiences working in other regions of Thailand.
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He travelled down southeast to the provinces of Chonburi and Trang.
Throughout his youth Luang Por was known as a person who loved peace
and was naturally circumspect and refined in his actions. He never drank
or gambled. As is normal for a young man, he had a few relationships with
women, but nothing too excessive.

When Luang Por left the familiar environment of his home village,
he experienced a world that struck him as quite displeasing. He found
that his new colleagues were fond of some rather lavish, extravagant life-
styles that were alien to him. For example, the fact that many people were
willing to eat meat from large animals, such as cows and buftaloes, was
in his eyes disgusting and morally reprehensive. Amongst the farmers of
Northeast Thailand people would only eat small animals, just to get by.
Larger animals were considered a lifetime aid for a family when working
in the fields.

In Trang Province in the south of Thailand, Luang Por worked
for a Muslim family. To his surprise, his master did not resent the fact
that he was a Buddhist at all and affectionately took Luang Por under his
wing. He looked after him as if he was his own child, and even let Luang
Por take part in various Islamic ceremonies. That Luang Por was from
a family of different ethnicity, belief and socio-economic status didn’t
matter to him. This experience helped Luang Por understand at an early
age that although people may come from different cultural and religious
backgrounds, there is nothing wrong with such conventions, as long as
people adhere to moral virtues and qualities of the heart facilitating trust
and respect in each other. When Luang Por requested from his master to
return home in order to help his parents again, his master shed tears and

didn’t want to let him leave.
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Going Forth as a Novice

When Luang Por arrived back home, as it turned out, he did not
take up farming again. It is the custom of young men in Thailand to
become Buddhist monks at the age of twenty — some stay only a short
time, some for life. This is a way of furthering their education, practis-
ing the Buddha’s teachings more sincerely, and generally growing in
maturity to eventually become a more valuable member of society. Luang
Por decided to “go forth” as a novice when he was nineteen, intending
to spend a year of preparation for the commitment to fully become a
bhikkhu (a Buddhist monk) at age twenty.

Luang Por entered the village monastery of his home village, Wat
Bahn Khok Chan, on the 12 of May 1960. In the short period of just
over two weeks, while preparing for becoming a novice on May 28%, he
completely memorized all the traditional monastic chants, except for the
funeral chants. As it happened, on his first day as a novice a funeral was
held at his temple. Luang Por, being extremely unhappy not to be able
to chant along in the services for the departed, started to memorize the
required funeral chants while he was busy preparing washing water for his
teacher. Just by the time the pot of water came to a boil, he had finished
learning them, and was able to participate in the funeral services with the
other monks.

At that time, in Wat Bahn Khok Chan there were sixteen fully
ordained monks and the nine other novices who had ordained together
with Luang Por. One of the novices’ daily duties was to fetch water from
the well for drinking and bathing. In those days the village was not yet
developed, and they had to walk one and a half kilometres to the well and

return with the hauled water the same distance.
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In the rainy season Luang Por studied Nak-Thamm Tri, the first
level of the nationwide scriptural Dhamma exams. He also learned to read
and write the special ancient script used for giving the traditional sermons
after the rains-retreat (Dtua Thamm). Luang Por always upheld that
studying is a precious opportunity to raise one’s knowledge to a higher
level. At that time books and other resources for education were lacking
in many ways, so like most other monks and novices, Luang Por had to
find the means to acquire knowledge by himself.

Concerning Luang Por’s practice as a novice, he describes his
experiences when facing the fear of ghosts and death while staying at
cremation sites:

“People said that there were ghosts in those charnel grounds. Of
course, initially I was very frightened. I usually went when it was already
dark. Sometimes there were dogs searching for leftover food. If the dogs saw
me, they were scared too. They would immediately run away. All my hair
would stand on end, and I would feel like screaming out. But I couldn’t. It
felt like my body was on fire. In the end, I'd think, If I have to die, I'll die.’
Thinking this over and over, I realized that maybe this wasn’t a ghost, but
I was still scared. The fear was there for a long, long time, until it final-
ly subsided. But then, when I was outside of the cremation ground, I was

. »
scared again.
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Life as a Junior Monk

On April 22 of 1961 Luang Por took higher ordination as a
bhikkhu at Wat Bahn Khok Chan. As was customary in those times, his
mother had already sighted a future bride for her son, but Luang Por was
eager to complete his Dhamma education as a monk first by taking the
remaining two levels of the Nak-Thamm exams before starting family life.
In fact, living in the village monastery of his home village, he experienced
quite a bit of distraction, still closely witnessing the happiness and sufter-
ing in the lives of his relatives and friends, so after just five days he asked
to leave his preceptor Phrakhru Tahvornchaiyaket and to go and stay in
Wat Bahn Chan Saen Chai, in a village a little further away in the same
district, under the abbot Phrakhru Mongkonchaiyalag, or Luang Pu Gao
Mahiapafino.

Luang Por spent his first two rains-retreats at Wat Bahn Chan Saen
Chai studying and preparing for the second level of the Nak-Thamm
exams, which he passed in 1962.

During that time Luang Pu Gao gave Luang Por a piece of sandal-
wood to carve a small Buddha-image. The image turned out exceptionally
beautiful and is still kept in a place of honour in Wat Bahn Saen Chai to
the present day. Furthermore Luang Por sculpted a larger and a smaller
Buddha image out of plaster, which were installed in Wat Bahn Paworn
(also in Chan Saen Chai District).
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In Search of Monastic Training

After staying in Wat Bahn Chan Saen Chai, Luang Por asked
permission to further his studies in Bangkok. Eventually, after not having
the respective certificates to be accepted in Bangkok, Luang Por settled
down in Wat Saeng Sawang in Prachinburi Province, and started to
prepare for Nak-Thamm Ek, the final level of the traditional Dhamma-
exams. Parallel to studying for the exam, he took on the practice of sitting
and walking meditation, as Wat Saeng Sawang was a well secluded place,
suitable for formal Dhamma-practice. Luang Por recalls his aspirations in
this phase of his monastic life:

“Originally, I bad planned to stay in the robes for two rains-retreats,
and now two years had already passed. After various thoughts and ideas,
and looking at things from all kinds of angles, I finally decided to not
disrobe, but rather to further my studies of the Buddha’s teachings, because
these teachings are indeed truly profound and intricate. They seemed very
reasonable and obviously beneficial for my own life, but also for people’s
lives in general. So, I felt I should aim at more than merely a preliminary
understanding of the fundamental truths of Buddbism.”

Unfortunately, Luang Por did not pass the final Dhamma exam.
So he decided to return to Si Sa Ket Province and stay in Wat Bahn Khok
Lam (also in his home district Uthumphon Phisai), where he was able to
practice, study and teach the curriculum of the first two Nak-Thamm
levels to the younger monks in the monastery. After the next rainy season
he eventually passed Nak-Thamm Ek. At that time, itso happened that the
monk who held the administrative position overseeing the area of Khok
Lam resigned, and Luang Por was asked to take on this duty. Being solely

intent on developing his practice, Luang Por had no wish for an official
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position in the sangha administration, so he declined and asked to leave
for Central Thailand to continue his education. He ended up in Saraburi
Province, where he waited for an opportunity to join a study monastery.
This didn’t come to be, so Luang Por accepted the invitation to spend his
coming fifth rains-retreat in 1965 alone in an empty monastery called Wat
Bahn Suan in Phra Phutthabat District in Saraburi Province.

Luang Por recollects the fundamental difficulties he had to face in
his practice during this period:

“None of the challenges is as difficult as experiencing desire towards
the opposite sex. I was wondering: how come this turns into such a significant
issue? I understand that it is a basic instinct which each and every animal
in this world is prone to. But we need to find a way to deal with it, adjust
and overcome it. At least we should train to be cautious when encountering
our feelings.

From time to time, I tried to go and have a look at dead bodies which
were going to be buried or burned. In former times in Central Thailand,
corpses would be kept rather long, and there were no preservatives injected.
Sometimes the corpses were kept for over a fortnight. Really, this was some-
thing worth seeing. The coffin would be opened, and you could go and have
a long look. All the colours were dull and pale, the corpses were swollen up
and bloated, stinking and oozing. Where all the flies came from, I don’t
know.

1 used these images for contemplation when feelings of sexual attrac-
tion arose in me, but it wasn’t that these desires stopped completely. It was
more like coming up from under water after a long dive and being able to
breathe again for a while. I got the feeling of getting some strength at times.
When we contemplate and imagine death, this can reduce mind states

infatuated with lust and sensual pleasures. They don’t go away completely,

<o | 40



and the seed of them still lies within us, but we gain a little more confidence.
So I tried and practiced to keep myself grounded in a sense of awareness.”

Even though Luang Por kept using these methods and tried hard
to keep himself away from anything that would stimulate his desires,
eventually there was an incident that triggered his sudden departure from
Wat Bahn Suan — he left, going back to Si Sa Ket without telling anyone.

“Wat Babn Suan was quite a secluded place, about 200 metres
away from the village, and there was a particular laywoman coming every
day. Just bebind the monastery there were some cornfields. She first came
from the fields to where I was staying, saying she was thirsty for a drink
of water. Monasteries usually collect rainwater to use in the dry season.
After drinking the rainwater, she would sit down and start talking. There
was only me, and if I hadn’t responded, it would have felt a bit awkward,
perbaps even rude. I didn’t know how to get out of the situation, so I decided
to establish mindfulness and started chatting with ber. As polite conversa-
tion goes, we talked about this and that, around in circles for a while. But
when chatting together more than five or six sentences, naturally people
start showing some deeper feelings and emotions, bringing about agitation,
confusion and all kinds of thoughts afterwards.

The next day the lady came again with a farming tool which she
intended to stove at my hut, and I didn’t know what to do. On some days
the sun was already setting, but she still hadn’t returned home. She was
a young lady, and if she were to get irritated or play tricks on me, what
would I do? I was worried, but couldn’t do anything else than be increas-
ingly careful and alert. But then I realized that at times, my mind was
actually starting to feel a bit inclined towards her. So I had to try to find
some skilful ways to counter the situation. Sometimes laypeople invited me

to a funeral ceremony, where you take the cloth from a corpse. Seeing a dead
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body would usually provide some relief. But no matter what, these feelings
were still deeply dormant in my heart. Whenever they were roused, it was
like petrol had been thrown on a glowing pile of wood. Flames would shoot
up right away. When I started realizing that I couldn’t find any more
methods to put out these fires, I decided to immediately escape and leave the
place before anything happened.”

So Luang Por packed his things and returned to Wat Bahn Chan
Saen Chai in Si Sa Ket Province, helping with teaching Nak-Thamm,
together with the monks he had previously lived with. During his time in
Si Sa Ket he also helped in the construction of a school assembly hall for
the children in the village. These activities provided some ways for Luang
Por to let go of his feelings towards the opposite sex, but this was still
very hard for him. At the same time he tried to not make too much of the
whole issue, as he still had strong faith in the teachings of the Buddha.

When it came to the beginning of the rains-retreat of 1966 in Wat
Bahn Chan Saen Chai, Luang Por felt he had to make the resolution to
take up some special practices in order to build up greater strength of
mind. He made the determination not to miss going on alms round and
to eat only the food putdirectly into his bowl and none of the many dishes
brought to the monastery. He also decided to practice solitude as much as
possible and to not socialise with the group after the time of teaching and
guiding the other monks and the novices had passed. He separated him-
self from the others, went on retreat, and practised formal meditation,
using mindfulness of breathing as his meditation object. He sustained
this practice continually until he felt reasonably peaceful with it. When
strong emotions did arise, his practice was firm enough to alleviate them.

After the rainy season, some villagers invited Luang Por to stay at
Wat Bahn Buyao (also in Uthumphon Phisai District). There he was asked

to train six newly ordained monks in sitting and walking meditation,
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chanting, and the daily routine of the monastery. He stayed for the
rains-retreat of 1967, and afterwards followed his uncle’s recommenda-
tion to study Abhidhamma at Wat Mahadhatu in Bangkok. After three
months he returned to Wat Bahn Chan Saen Chai where he spent the next
rainy season. He continued to devote himself to diligent practice in these
places. After the rains-retreat he set out wandering alone to seek remote
places for practice and to find a new teacher in a meditation monastery.
He passed through many monasteries, including Wat Sung Noen in Korat
Province, where he stayed for three days studying the ways of practice
of Luang Por Boon Mee, a forest monk and disciple of Luang Pu Mun
Bharidatto. Afterwards he travelled to Ubon Province where he over-
heard conversations of some lay people discussing Wat Nong Pah Pong
and the teachings of Luang Pu Chah. Luang Por Liem felt an immediate
interest to go and learn from the training there.

Luang Por arrived quite late in the evening, but one of the Wat
Nong Pah Pong monks who was doing some work was able to direct him
to Luang Pu Chah’s kuti. After Luang Por had paid respects to Luang Pu
Chah and they had had a short conversation, Luang Pu Chah instructed
him to go and sleep in the main meditation hall.

I immediately liked Luang Pu Chab’s standards of practice very
much. The whole style of monastery and the practice struck me as very
natural. I was very pleased with the good manners and high standards
of conduct and deportment of the monks and novices. The whole environ-
ment of the monastery was quiet — exactly what I had been looking for.
Furthermore, even after a short stay and period of practice, I experienced
peace and seclusion both in my body and mind, so I liked it even more.”

After staying two nights at Wat Pah Pong, Luang Por went back to
get permission from his former teacher to live and train at Wat Pah Pong.

With a letter of recommendation Luang Por arrived at Wat Pah Pong in
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July 1969. He was admitted into the Wat Pah Pong Sangha after only five
or six days, and Luang Pu allowed him to change his robes and monk’s
requisites. This was a standard procedure at Wat Pah Pong: any requisite
which might have been acquired in an incorrect way (for example with the

use of money) needed to be relinquished.

wizlnSeyauns (varsu anvin)
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Luang Pu Chah
This photo was taken in 1969 — the year Luang Por became his disciple.
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Luang Por’s Practice
in Wat Nong Pah Pong

When the rains-retreat began, Luang Pu Chah instructed all the
monks to keep the standards of training very strictly. This meant to put
full effort into sitting and walking meditation. Luang Pu Chah expected
every activity in the monastery to be done quietly with a sense of care, and
with respect for the fact that everyone must work together harmoniously.
There was no place for selfishness or competitiveness. Luang Por, already
being of gentle, reserved and quiet nature, felt that the peaceful, simple
and orderly routine he experienced in Wat Nong Pah Pong supported the
aspiration he upheld for his practice even more:

“I was merely interested in training myself at all times. When the
time came for the monks to determine to spend the rains-retreat in Wat
Nong Pah Pong, Luang Pu Chab asked everyone to be really motivated in
the practice. That year, if I remember correctly, there were 47 monks in Wat
Pab Pong, but I didn’t actually know any of them, because I reckoned that
each monk would eventually have to train and maintain his practice by
himself. So I was only interested in the standards of practice and routines
that genuinely concerned myself.”

At the time when Luang Por arrived in Wat Nong Pah Pong, life in
rural Northeast Thailand was still quite simple. Many modern develop-
ments had not reached the monastery yet. Luang Por relates:

“I didn’t have many belongings or requisites, only the bare necessi-
ties. Anything extra would be communal property. At most I had candles
and matches for use at night, enough for some light for practising sitting
or walking meditation, or for going to the toilet. You would use a candle to

light the way. There weren't even proper umbrellas in those days, only paper
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umbrellas made in Chiang Mai which were given out one day. If you used
these paper umbrellas in the rain they gradually fell apart, because the glue
dissolved. You had to look after them and dry them in the sun after use.
They were just about good enough to get through one rains-retreat, with-
out too much difficulty. I tried to look after mine well, because Luang Pu
had given it to me. I was very careful with it, because I didn’t want to have
to ask Luang Pu for a new one. It was good enough for one rainy season,
although it actually didn’t really ward off the rain, only around the bead.
Down below one would get wer all the same.”

Other modern devices that weren’t around yet in those days were
alarm clocks. So for waking up, Luang Por needed to pay attention to the
sound of the pickup-truck collecting the villagers of Bahn Glang Village
behind Wat Nong Pah Pong, who were going to the market in town
around 2 or 3 am, or to the sound of the night train passing by. Also, in a
forest monastery there were sounds of nature to wake one up, such as wild
chickens or small owls hooting. But many times, Luang Por got it wrong.
He thought it was already three and time to get up, but actually it was one
or two. So he decided to train his mind to be alert at any time, whether day
or night. Before going to sleep he determined to get up straight away as
soon as he woke up, no matter what the time was. Later he experimented
with various times of rest; for example he changed the usual 10 pm sleep-
ing-time to about 8 pm, and then got up at eleven at night or one in the
morning. On other occasions he would go to sleep at 1 am and get up at
three. Luang Por explains:

“This kind of exercise is done in order to get familiar with how the
bodly rests, and not to indulge in the pleasant feeling of sleep, and it trains
a sense of wakefulness and alertness in one’s practice.”

Getting up early, Luang Por oftentimes arrived before anyone else

in the main meditation hall:
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“If no one was there yet, I'd use the time to look at the skeleton hang-
ing there. Coming before the other monks, at two or two thirty, it was very
quiet in the meditation hall, a good chance to be on one’s own. In those days
the hall bad a tin roof, and all kinds of animals that go out looking for food
at night would walk on it, for example a chamott (a musk or ant-eater). It
would make frightening noises. The cries of the chamott sound like a human
being crying. I thought someone was there, crying and was quite anxious, so
[ went out and bad a look and saw that it was a chamott. Experiences like
this belp us to build up the facility to face and struggle with difficulties.

In those days the chanting took only 27 minutes, as it wasn’t chanted
with translation the way we do it today. Afterwards we'd quietly sit together
in meditation. When the meditation was finished, we'd clean the hall.

While walking on almsround, I'd avoid socialising with the group. I
was scheduled to go to Babn Gor, which in those days wasn’t such a pleasant
route as it is today. The road wasn’t good. It was full of mud, cow and
buffalo dung. This was normal at that time, so I didn’t think much about
it and just did my duty. Walking through the mud was a good test to see the
reactions of my mind. I'd establish mindfulness and start walking from
the monastery to Babn Gor. I didn’t think about the past or the future and
Just stayed with the experience of awareness. I tried to follow the principle of
restraint, in accordance with the standards that the Buddba laid down in
the monks’ rules. Such practices are very good opportunities for training.”

On a regular day the monks and novices at Wat Pah Pong would
finish the meal around 10 am and then disperse and go back to their
dwellings to practise on their own.

“In the afternoon I did walking meditation until it was time to haul
water, clean the meditation hall, the toilets, and sweep the paths. I used to
clean the laypeople’s toilets. In those days there were only two of them, but
most of the people who used them had never used a toilet before. Sometimes,
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they wouldn’t flush with water, or theyd leave a used twig in the toilet.
Cleaning those roilets was good practice! Oftentimes they were blocked, and
I had to use my hands to reach in to clear them. Mostly I didn’t mind, but
from time to time I felt averse, thinking, ‘Why do these people rely on me
rinsing and clearing the toilet for them?’ When the water ran out, one had
to haul it from the well. Two people were needed to carry the water. There
was no cart.”

Regarding the meal practices, Luang Por developed the habit of
cating little, and was often finished before the other monks. Luang Por
relates:

“Eating a lot makes us prone to the hindrances in meditation. We
feel drowsy and sluggish. So we eat simply for the sake of maintaining our
lives from day to day, no more than that. In this way, we will physically
feel light and agile, and our bodies will move swiftly and quickly. On the
days when there were laxative fruits available in the afternoon, I wasn't
interested. These things cause a lot of inconveniences, because at night one
will have to run to the totlet.”

The daily chores for the monks and novices at Wat Nong Pah Pong
included extensive sweeping which took up to two hours. At 4 pm a bell
called everyone to gather for meditation. Luang Por and a monk named
Ajahn Maha Samran were always there ahead of time. After the sitting
ended, Luang Por didn’t go anywhere else, but returned directly to his
hut. He barely went to see Luang Pu Chah:

“Usually, after the evening chanting was finished, some of the monks
and novices would go to Luang Pu’s but to pay respects to bhim. I never really
went, because I saw that most of the time, the reason for monks to go was
to get some contact and be close to him. I didn’t think that was right, so I
thought about what being close to Luang Pu actually means: it means to

take on his standards of conduct and practice. So I really didn’t go and
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see bim very much — sometimes he even asked: ‘Where did that monk go,
that came from somewbhere else? I never see bim here.” Still, I wouldn’t go
Just to seek contact with him. I rather tried to rely on my own motivation to
practise, and asked myself: ‘Why did I come here? What do I really want?
Do I want friendship or closeness to a teacher?’” In fact, I came because I
wanted to practise. The place bere is supportive of seclusion in every way, so
1 should go abead practising that way. If anybody says I'm unfriendly — I
don’t mind, I just understand that to practice in this way is an obligation, a
duty that we need to fulfil, because all of us have decided already that that’s
what we are going to do.

On the Buddbist observance days, I would undertake the special
practice of refraining from lying down for the whole night. I could manage
to do this fairly easily, just considering it as a trivial thing to do. Day and
night become what they are only through us defining them according ro
certain experiences we associate with them. When one simply resets these
associations, day can become night and night can become day. Could I
really do this? Well, we were supposed to, so I tried. Sometimes I was able
to go through the night without lying down quite easily. But sometimes, 1
must admit, theve was a bit of exhaustion, though not to the extent of real
dukkha, as I took it as a normal experience. On some days, I looked for other
occasions to have a rest. Not having slept all night I sometimes had a rest
during the day. Actually, to have a rest, doesn’t necessarily mean that one
has to fall asleep. If one enters the peace of seclusion by meditating, one also
rests and regains energy.”

The rains-retreat is a time when the monks of a monastery usually
intensify their efforts in practice. Luang Por’s high aspirations and
motivation led to a powerful experience at the beginning of the rainy

season, of which he describes:
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“I experienced something stranger than anything I had ever
experienced before. From the beginning of the rains-retreat on up to the
second month I felt great confidence in the practice. There was no decline, no
thoughts of discouragement at all in my practice.

There were a few experiences of the mind getting involved with
desires or defilements. But I could revert to contemplating the unbeautiful
aspects of the body, taking either my own body or another person’s body as an
object of investigation, seeing it as something filthy and unworthy of craving
and attachment. For example, I could see it as a skeleton, perbaps one that is
walking about, or I could see the internal organs of a person cut up in pieces
and taken apart. These things are rather disgusting and unbeantiful.

1 stared at the skeleton hanging in the meditation ball in a way that
gives insight into the nature of the material components of the body. I used
the mental image of a skeleton as an object of contemplation. It would come
up when sitting in meditation: a skeleton would appear, or — after looking
at corpses — visions of dead people, which triggered the reflection, that like-
wise, oneself will be the same.

10 reflect on the body like this alleviates sexual desive and attrac-
tion. It also makes one mindful, seeing how the mind relates to its objects.
It frees one from being enmeshed in mind states that come from attaching
to pleasure or displeasure with a certain mind object. The very moment the
mind is a certain way, one realizes it immediately.

This seemed sufficient for providing clear guidelines in my practice.
From then on, the feeling of having to think about things in various ways
became less. It felt as if the proliferation of the mind, or the thinking mind
that goes in all dirvections, had no strength. It abated and retreated more
and more until it was in a state which, one can say, wasn’t dangerous any

»
more.
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Around the middle of the rainy season of the year 1969, Luang Pu
Chah announced to everyone that the communal morning and evening
meetings for chanting and meditation were cancelled, and as for the
communal work, there was only the daily water-hauling. In those days
water was drawn from the well, and the water containers were carried by
two people (with the help of a bamboo pole over their shoulders) to the
various locations where the water jars needed to be filled up. This was
done in silence, and after the work was done, Luang Por went to have a
shower and then proceeded with walking and sitting meditation. At times
it started to rain, but Luang Por thought: never mind, and would keep on
walking.

“If it rains, it rains. If I get wet, I get wet. So be it. What is wet can
dry again. It didn’t matter to me whether the sun would shine, or rain
would fall. I have no idea where my inspivation came from, but I didn’t
care what would happen to me. I felt so happy in my beart to be doing what
[ was doing and really wanted to keep it up continually. It didn’t cross my
mind that there could be obstacles like feelings of doubt or discouragement.

During this phase of practice, another change occurred. This change -
speaking in proper scholarly terms — might be described as the experience of
vipassantpakilesa (experiences which defile insight). I had a feeling of bliss
and bright radiance within myself lasting days and nights. The brightness
was not like the light from the sun or from any other source of light, but it
was something felt inside that has those same radiant qualities. I didn’t get
carried away with it thinking that I was something special. I merely saw
what was happening as an experience within the practice, happening in and
of itself. I determined to be mindful, and to not get lost identifying myself
with being this or that. If one harbours such feelings of self-importance, one
is almost sure to go crazy from such an experience. This is what happens to

some practitioners at this stage. They often start feeling special and superior
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to others, seeing everybody else as inferior to themselves. So I was determined
to have mindfulness and awareness, and not get involved with feelings of
wanting and giving things personal importance. I was constantly telling
myself: experiences like this, having arisen, must cease. I kept this in mind
and focused on what I was experiencing day and night.

This issue of getting carried away with oneself can easily bappen. The
Buddba even gave it a name: defilements of insight, vipassanipakilesa. All
this occurs within the context of vipassand (insight meditation). It seems like
when one enters the realm of vipassand, one has to also enter the realm of
vipassanit”. That’s the way things bappen. But I didn’t get lost or deluded.
1 didn’t get carried away with myself. All I saw was a situation of arising,
existence, and change.

Most of the time, when I sat down meditating, I didn’t sit all that
long. During this phase 1 sat for only a bit more than an hour. This seemed
to be conducive for my body, and I never had any physical problems, no
pains or other frustrating symptoms. Not having health issues, one can
practice with ease. I continued doing the communal chores, but kept to my-
self while doing the work, looking at my own mind, my own feelings, just
the same as before. I was consciously aware of myself, observing and trying
to watch myself not only when I was awake, but also when sleeping.”

On September 9%, at around 10 pm, Luang Por experienced an
immense transformation in his mind. He had a feeling of extraordinary
brightness and happiness, of which he reports:

“It is impossible to describe this kind of happiness to someone else.
It is impossible to make someone else know and understand it. It isn’t the
happiness of getting things according to one’s wishes and it isn’t the happi-
ness that comes when things are agreeable; it’s the kind of happiness that
goes beyond these two. Walking is happiness, sitting is bappiness, standing
is happiness and lying down is happiness. There is the experience of delight
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and joy all the time. Furthermore, one is able to uphold the knowledge in
one’s mind that this bappiness arises completely by itself and eventually
will vanish by itself. Both sukba and dukkba in an experience like this are
still entirely impermanent states.

On the 10" the mind became utterly peaceful, not at all exbausted,
tived or sleepy, but filled with clarity, radiance and coolness, imbued with
various kinds of delight and rapture. This experience lasted completely
without reference to time. It was truly ‘akaliko’, timeless. The same feel-
ing continued on through all the four postures. Eventually I asked myself:
What is this?’ and the answer was: ‘A mode of the mind. It is like this in
itself.””

Eventually on the evening of the 10*, something that Luang Por
hadn’t experienced before took place. Feelings of weariness, frustration
and fatigue took over. Whenever he sat or walked, he felt sleepy. Even when
he got up after having rested, the tiredness remained. In each posture he
felt completely exhausted. It got to the point where he fell asleep while
he was doing walking meditation and ran into some thorns. His whole
face became scratched and sore. “At least the sleepiness will be gone now.”
he thought, but the fatigue continued to remain as strong as before.
Still, he endured, telling himself that it is natural to face obstacles in the
practice, which to some extent everybody needs to pass. With these reflec-
tions in mind, he understood that he needed to look at this tiredness that
previously hadn’t been present. After all, this fatigue just arose, so it was
impermanent too. Using this insight, he attempted to maintain awareness
of the sleepiness.

On the 11, Luang Por experienced another change, namely, great
peace and happiness returned to his mind. In all four postures there was
clarity and gladness. Simply being by himself was very pleasant. Nothing

could intrude and stir up his mind. When working together with the
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monks and novices during chores, he wasn’t interested in what they were
talking or chatting about. Although he was together with others, he felt
the same as if alone.

On the evening of the 12%, the question arose in Luang Por: “Why
do we actually practise... What’s all this practice for?” The answer that
came up was:

“We don’t practise for anything; we practise for the sake of practice.
Whatever it will lead to doesn’t matter at all. Our duty is to practise, so we
practise and try to maintain mindfulness and awareness with it. In each
moment we keep teaching ourselves. Whatever we are doing, we try to have
mindfulness and awareness. Whether we are walking up and down, we
keep everything in a state of perfect balance.

Finally, I felt I had done enough walking meditation for that day,
because I became quite tived and my feet already burt very much. The bones
of my feet felt like they were piercing through the skin, as I had been walk-
ing the whole day and night without rest. It is normal to experience painful
feelings in the body if we overuse a single posture. But it is also normal that
feelings change again, so I thought, it’s really enough walking meditation
for today. I went up to my hut, put on my robe with the right shoulder open
and the outer robe folded over the left shoulder, sat down facing west (the
same direction as Luang Pu Chab’s kuti), thought of my teacher and started
meditating.”

The meditation was very peaceful and the same reflection as before
came up in Luang Por’s mind: “We don’t practise for anything; we practise
for the sake of practice.”

“Keeping this teaching in my mind, I kept on meditating. Normally
I would sit meditation until about 10 or 11 pm and then stop to have a rest,
but on this day, I continued sitting until about 2 am without moving or

making the slightest change in posture. With this experience of peace, the
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mind changed. The feeling of peacefulness shot up and pervaded through-
out the whole body, as if something were taking hold of it. It felt cool, a cool-
ness that suffused the whole bodly... so very cool... an experience of the whole
body becoming completely light and at ease. The head felt so cool the whole
day and night, as if there was a fan blowing over it. Cool, peaceful, quiet
and still. No experience of thoughts at all, everything silent — completely. It
felt totally quiet. The only experience left was that of utter peace and still-
ness. The body felt tranquil, cool and light, whether sitting or lying down,
there was this experience of coolness in every position.

All worries, concerns or similar thoughts from the thinking mind
were totally gone. Thinking in this or that direction had ceased. All quiet,
Just like a forest when there isn’t the slightest sound of any bird singing.
Truly quiet. No wind blowing at all. Just ongoing tranquillity and peace.

1t felt like there were no sankhbaras, no proliferations of the mind.
All the suffering coming from specific kilesas that bad bothered me before,
especially concerning the opposite sex, and all the various kinds of ambitions
that I had bad, I don’t know where they all disappeared ro. Seeing somebody,
1 just had the feeling of seeing them as absolutely normal. To see a person as
simply a person: just that much. No beautiful people, no ugly people — people
simply as they were. This is the kind of peace and feeling of detachment that
arose. I didn’t know what it was, but I also didn’t care what it was. There
was just knowing: it is like this, by itself, in just this way.

This arises due to peacefulness and a detached mind. There isn’t any-
thing to be concerned about as far as how things exist. Concerning dukkba,
1 did not know what dukkba was like. Concerning laziness, I did not know
what laginess was like. Questioning myself about laziness, there wasn’t any.
Questioning myself about dukkhba, there wasn’t any. The feeling inside my

beart was exactly like this.
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I tried to recall and pin down that which is called dukkba. What
is 1t? I really did not know. I only knew how they discern the meaning in
terms of conventional language, because dukkba is just something created
by common conventions. When the mind has no dukkba, there is no kind
of convention that can exist in the mind. The experience of this feeling has
lasted continunously since then; there bhas been no change all the way up to the

present day.”
Luang Por reflects on his practice during this period:

“Walking along the path of the Buddha, he teaches us to focus on
our awareness. Simply this awareness is what we look at, experiencing and
cultivating it day and night. Whether awake or asleep, we pay attention to
ourselves continuously. Being in this mode indeed enables us to truly see, just
as it is expressed in this saying:

Observe and discover,
Tell what is what,
And use things skilfully.

This expresses what virtue, meditation and wisdom are all about.
One should make these qualities become automatic, become synonyms of
each other, without the need to distinguish between them. If there is nothing
but the experience of a complete maturing of these three, this will naturally
give rise to Right View and Right Understanding, which brings about peace
and seclusion. When one experiences peace, seclusion comes naturally, and
this sense of detachment gives rise to a complete cooling down. Regarding
conditioned phenomena and the physical world, these are merely external
things. They are manifestations of the elements and follow the laws of

nature in their way.”
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Taking on the Duties for Luang Pu Chah
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(above) H.M. Queen Sirikit visiting, presiding over the opening ceremony of
the ordination hall of Wat Pah Pong on Feb 26*, 1983
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(above) H.M. King Bhumibol and Queen Sirikit preside
over Luang Pu Chah’s Royal Cremation (Jan 16, 1993).
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(left) H.R.H. Princess Galyani Vadhana pays hommage
after Luang Pu Chah’s passing away (Jan 17, 1992).
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(Minghy) RENTETIVNTUNRIANAA Y
(left) Luang Pu Chah’s cremation

(W) ASiudgonamasyan
(right) Collecting Luang Pu Chah’s relics
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Remembering Luang Pu Chah
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(above) Wax figure of Luang Pu Chah in the museum
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(right above) Area where Luang Pu Chah first settled at Wat Pah Pong
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(right below) Luang Pu Chah’s kuti
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‘100™ Year Memorial Site’ where Luang Pu Chah was born
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Abbot and Preceptor
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(right above) Somdet Phra Budhacariya (Giaow Upaseno) confers the abbotship
to Luang Por Liem on Jan 16, 1994.
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Honouring the Elders
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(above) Visiting Luang Por Maha Amorn
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(below) Luang Por Maha Amorn’s cremation (Nov 26", 2011)
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(above) Casting walking Buddha
image for Wat Poo Din Daeng
(Jan 16™, 2006 at Wat Pah Pong)
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(below) Building memorial site for

Luang Por Maha Supong
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Owverseas Travel

In the year 1996-97, Luang Por was invited to visit the new branch
monasteries in Australia and New Zealand. This was the first time that he
had left the familiarity of Thai culture to encounter different religions and
ways of life in a foreign country. Wat Nong Pah Pong presently has fifteen
officially registered overseas branch monasteries, and a similar number of
hermitages and centres loosely associated with it. Living far away from
Buddhist countries like Thailand, both monks and lay practitioners in
these communities deeply appreciate the spiritual support and encourage-
ment from senior disciples of Luang Pu Chah visiting them. So it has
become quite common for Luang Por to receive invitations to countries all
around the world, such as Australia, New Zealand, America, Canada, and
Brazil. Luang Por frequently visits Europe, especially England, which was
where Luang Pu Chah originally sent Luang Por Sumedho to establish
the first overseas Wat Pah Pong branch monastery, Wat Pah Cittaviveka
in Sussex. Recently, Luang Por has also been teaching in Asian countries
like Malaysia, Singapore, Indonesia, Sri Lanka and India, where interest
in Luang Pu Chah’s teachings is also growing fast. His latest trip was in
2019, to New Delhi, where he gave meditation instructions to an Indian

group of Wat Nong Pah Pong lay disciples.
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Luang Por reflects on travelling as a Buddhist monk as follows:

“T'he Buddbha said that we should go like an elephant who does not
trumpet about where be comes from. We must humble ourselves, be obliging
and gracious, and fit into the various situations as smoothly as gently
flowing water which you can easily pour in and out of a bottle. If we come
across as inflexible, things become difficult. We need to practice conduct-
ing ourselves respectfully towards all the different places, individuals and
socteties. Being able to adapt oneself brings about good feelings amongst one
another, and opens up the possibility to introduce Buddhbist principles and
communicate that these teachings ave truly valuable.”

Luang Por is fond of saying that all countries are just parts of the
earth’s surface; the only differences are the local landscapes and languages.
Adjusting oneself to the specific terrain or climate can easily be done if we
have mindfulness and wisdom and are ready to change ourselves accord-
ingly, cautiously practicing forbearance and restraint. Luang Por tries to
be easy to look after and not demand special activities, as he rather likes to
spend the time in quiet and simple ways. He sometimes asks to cut down
the hosts’ program, leaving just some of the educational items, which
help in understanding the local culture, or the events entailing teaching
meditation and monastic training.

Luang Por does carry a camera of his own, which he uses to take
pictures of the various new things he encounters, thinking of all the
monks, novices, and laypeople back in Thailand. They will hardly ever
get the opportunity to travel to foreign countries like him, so with the
warmth and kindness of a father explaining the world to his children, on
his return, Luang Por happily shares all the new experiences he had with

lots of photos to pass around.
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Luang Por also keeps a globe of the earth in his dwelling at Wat Pah
Pong — another tool for sharing knowledge with his disciples. He shows
them the geographic position of all the different countries around the
world and explains the way of life of the inhabitants, as he has experienced
it. On his trips, Luang Por is very observant and notices many things
which others in his group will easily overlook, such as flowers growing
alongside a road, rainwater drainage ducts, birds, rabbits, and other small
native animals. Sometimes he will show a picture of something that others
would normally view as uninteresting, such as an efficient system of traffic
regulation at a four-way intersection and elaborate on its benefits. These
examples he might later use in one of his Dhamma talks to illustrate a
subtle point of teaching.

Luang Por always emphasises the good points of the countries
he visits, comparing the foreign lifestyles and customs favourably with
the local Thai ones. On his return from his first visit to Malaysia, Luang
Por praised its Muslim population for not drinking alcohol. On other
occasions he pointed out the diligence of foreign farmers in planting
crops all year round in rotation, rather than having a break from farm-
ing for many long months, waiting for favourable conditions, as many
Thai farmers do. Coming back from India, Luang Por praised the people
there for their strong capacity to bear hardships and great adaptability to
different situations of life.

“Our bodily immunity it is not as good as the Indians’. They are
people who bave little opportunity to change their living conditions, so they
have no choice but to endure. As a result, they develop great fortitude. Here
in Thailand, we don’t really have to endure, because we can change things

to our liking. When it gets a bit hot, we just switch on the air conditioner.”
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With his eyes and ears open while experiencing other countries,
Luang Por has quietly been able to use ideas gleaned from his travels
to improve Wat Nong Pah Pong’s facilities, such as implementing new
methods of waste processing, or installing solar panel systems. In this way
he gives practical examples of how to introduce some modern, innovative
foreign technologies into the simple life of rural Northeast Thailand. On
the other hand, Luang Por exports the most beneficial knowledge from
his own country — the Dhamma-Vinaya — to help people cope with
their busy and complicated lives overseas.

Teaching abroad, Luang Por tends to speak in a rather broad and
general way about Buddhist practice, seldom making direct references to
religion. For example, when talking about meditation he simply emphasises
to develop present-moment awareness while breathing naturally. He likes
to refer to nature, the environment, or conditions which people meet with
in everyday life. Sometimes he will speak about issues of physical health, or
give little examples from sciences such as geology, chemistry and biology.
Talking from a more universal perspective that anyone can understand
leaves people feeling that they are not being persuaded to take on another
religion, but are simply shown some compelling facts relevant to all the
inhabitants of this planet — fellow travellers who journey around the sun
together every 365 days. Luang Por says:

“We only occasionally have the opportunity to meet, but although
our homelands may be distant from one another, they are just different
parts of the same planet. We come from different places, but our ways of life

arve similar, and our needs and necessities are the same.”
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Luang Por speaks about nature, which is the same for everyone,
and introduces the traditional way of life according to the Dhamma-
Vinaya, which emphasizes simplicity and moderation in one’s use of the
four basic requisites of food, clothing, shelter, and medicine. He often-
times tells stories of the local villagers in Northeast Thailand, pointing
to the simplicity of their lives within the natural processes of change and
decay.

“Our bodies and our health are a part of nature. Just like this planet
— 1t is just a natural resource. As time passes our bodies wear away, but even
though this is a natural process, we must still care for our physical health.

The degeneration of our bodies is similar to that of the earth. There
are now about eight billion people in the world, but the space in which to
accommodate them is limited and cannot be increased. People’s negligence
plays a major role in causing the destruction of the natural environment we
depend on. The poor conditions of the air, the land and the sea are now an
issue of great concern.

The degeneration of the environment we live in creates great
problems for us; this is true both for our physical bodies and for the earth
itself. We have to proceed with a sense of care if we wish to improve matters.
We bave a duty to rebabilitate this planet, to slow down the rate of its
decline, and to make it a more liveable place. By caring for the planet, we
can make it more capable of sustaining life.”

Luang Por emphasises the importance of mindfulness and wisdom
in improving oneself and society. We should not merely depend on
traditions and customs, which inevitably vary from country to country,
but rather rely on universal principles outlined in the Buddhist teachings;

for example, what Luang Por calls “human treasures” — the goodness
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inherentin the mind of one who is self-aware, and all the beautiful qualities

that human beings can develop, such as moral restraint, compassion, and
unconditional love. These are qualities which can relieve human suffer-
ing, and they arise from a mind made peaceful through meditation.
Oftentimes Luang Por speaks in an indirect way, requiring his
listeners to come to their own conclusions as to what he means, and thus
helps them to develop in mindfulness and wisdom. He tends to speak
gently, never forceful, coercive or hectoring. This makes it easy for people
to assimilate what he says, especially when speaking with Westerners, who
usually are already quite confident about what to believe and what not to

believe.
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People often say they enjoy listening to Luang Por’s Dhamma talks,
even though they don’tunderstand his language. Luang Por tends to speak
continuously for 30-40 minutes without pausing for the translator, so his
audience will simply have to listen to him talk for quite a while without
knowing what he is saying. That people still enjoy Luang Por’s Dhamma
talks is probably due to his calm and relaxed way of speaking, the kind-
ness he emanates, his peaceful and gracious manner, and his overall sense
of restraint. Such qualities are rare to encounter in a world as unsettled
and hectic as it presently is. Through contact with Luang Por, by simply
seeing him and hearing his voice, people can experience some of his peace
and equanimity for themselves.

In the modern world, where people are constantly in a hurry and
always lacking something, as Luang Por is fond of saying — and particular-
ly in the West, where people are generally unfamiliar with the notion of
restraint of body, speech and mind — Luang Por is able to transmit a feel-
ing of peace to others just by how he walks, sits or stands. Through the
way he moves, without needing to use language, he gives others the feeling
that here is a monk who has transcended worldly concerns.

Many foreign monks or novices like to spend time with Luang
Por and simply be around him, despite the fact, that they aren’t able
to understand what he is saying. They are simply happy to have the
opportunity to stroll around the monastery or through the forest with
him. In the evenings especially the younger monks, who have never had
the chance to meet a Thai “Krooba Ajahn” of the old generation before,
like to come over to his room just to be close to him. By small acts of
service, such as serving drinks, checking his blood pressure, making sure he
takes his medicine, or offering a foot massage, they can absorb the warmth
and kindness that emanates from such a well-practised senior monk, even

without being able to communicate with him.
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When Luang Por started to travel abroad, a number of years had
already passed since Luang Pu Chah’s passing away. So most of the people
Luang Por visits on his trips abroad have never had the opportunity to
meet the founder of Wat Nong Pah Pong directly. But they are always
keen to hear stories about him and his famous monastery; and, of course,
to have the opportunity to meet Luang Por Liem as Luang Pu Chah’s
direct disciple and the present-day abbot of his monastery. For a new
Buddhist already possessing great faith and inspiration, this can leave a
strong impression. For the Buddhist practitioner who has never before
travelled to Asia, and who has only ever encountered the teachings in
books and through meeting other Westerners, to be around someone

like Luang Por, who is a vivid embodiment of the monastic form, and

transmits the Dhamma through his every action, is truly inspiring.

b | 128



One thing that Luang Por emphasizes during his travels is the

importance of the “power of a sangha” — the energy thata group of monks
can have, and the impression they can make on people. Even though it
may lead to higher expenses, Luang Por is usually accompanied by other
monks during his travels — he wouldn’t travel alone, or exclusively with
laypeople. Typically, he takes along an attendant, an interpreter, and
another senior monk from his own generation. Even on very long-distance
journeys, to Brazil or the USA, Luang Por always likes to travel as one part

of a larger monastic community.
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In the years 2014 and 2017, Luang Por was invited to preside over
the meetings of abbots and elders of the international branch monasteries
of Wat Nong Pah Pong. These were held in Amaravati Monastery and
attended by more than 100 senior monks from all over the world. English
was the principal language used in the proceedings. Luang Por led the
opening and closing ceremonies, instructed the senior monks and the
organisers of the meetings, and offered consultations and advice to
participants outside of meeting hours. His presence and help at these
gatherings greatly contributed to the sense of harmony and mutual
understanding between the Western and Thai monastic communities.
The image of all the monks and laypeople coming together to listen to
Luang Por’s Dhamma talks on these occasions was a vivid example of the
potential of the teachings of the Lord Buddha to be a common point of

reference for people of all nationalities.

1831 | e0o



533U NaWNAN IR 1IRNIRTUNITAUN
AranggULuy IWUNMSINALLAZAUNUISIIN Y3013
[ 14 ) Y & & 1 a 2
ilvig eglviliiu uesesmalsianeuvesnfitawdumn
sEANUANe1E Auvawnazgalouluinsig 9 1y
Y & 1Y = ] | ae a
VOLWBUAY & MBaIBiiavowiued WU Nineusnan U

& &
f}.:.-_-_u{f M‘t"“ e g Aetfrer s ﬁﬂ'.ﬂﬂ#\_fr
1 L]
. i & ¢ = i
fa-4fF A I.':l'.: }-I:I"' I "{"""" Alemr & rarmn s '\--\.";-.-'nrﬂ"'\--l"m';.-.n-r:f.a..ﬁ. ..’:-’-d.,"il e
= v |_,- p '
:].ﬁ ' -::r..,-'nu-- "'.i.- PR o a.-'.ﬁ-l'a-.l'.-#_l'-\.-lf‘-\." -"\l_g_.-_,':-"'._,-:}:‘\-q ::' M,..IS.- .-':.._.-{:
at T - ) ¥
ol T - L .\_.--'-.-'.-'urhu"n ..-" iy p"'\.l."-" ....H_-.l-' H--l'— .-;":,.- A q,--ﬂ-,-'.-' a-q...,.-::l.,.-"
C-'T-;:..r\--u.- -?-.-:‘-Jﬂu- a.n.r-'-nl-:r -"C_n-‘-'-ﬁ --"H-'Iu'q.-' }-'-!-x:"'ﬁ o W 'H'Hl—‘-a-ﬂ-r .-.-'.q.-.--\.r -\.l"lﬂ firadt
g '
o
o, SR T e o SR L J-P'J.rl.r‘.}..}-.-"r F

5 vy

l} = ;
PR e AT e .tl"'--.-'r::.q ¥ ,'_.,f"r..:." H‘:f.-'!."; “_._.-a:'.,.-.-@‘nl_'\.ﬁ
i

N
{__-F"d- e '\-I By 4
W st @A ey e e far
W

WIE IV RALUFTDIFS Sauh Fouduy

Ve

el beds vadialhunluilbsninadufs
UTBNAGNIFOLITNT WASWEUUNANNAY 9 1599 “UBIud
a A v v a0, Y IS 4 ! o/ !
A fuale Lifide” meanelle usulialmioUduluanuy
Tutugavnevasiunisudenluadady duiduaudy
WBulaogBevnanszuazgRle

eale | 132



1D Tuele Lifde

MRAYAT N.A. bedlo

Tanvislanauynaululan {83negld uasdaruazninauisogld sz
91fuAINS aaﬁagapmmmmimawﬁu suildrurunnauiuladnualiln
mnlsdadesuddnyiidouds wiasdomesusoonaintiowsllvy iseld
T17aziu liideeviy Tfidhundinagende wiliddnuihanvesdliiniie
n13UTENaUEN m'ﬁﬁ%ﬂ%mqm m'ﬁﬁﬂﬁagjmﬁaLLaﬁmmmﬁ@m 9 WALYN
Junilyganmesyanawaiuandowds dusogluipmeuniniunay au
ynauiinnugniulumaviygautetusasfuanduliilmn Taelidonanis
Sannan agutenasstaduniyynueguiefsulnensuan uwinsfiauly
Hamumils I dunilygravesmiludsendufiduisiasfinsundulglionas
anufuazanusonsuiluygauuesBuiiflegmilonut Boni1 nfyam s
neneviinIsREUTUYYANEL q Feni1 aandie aufiyganriu Bond
AUAREYY ALTIINSROULNY (38T AAnin Adyananfin wuneds A

|4 I

Y o 1% ndy < 1%
ﬁ'UﬁJﬂm‘Vl']uLLa'JVI'Wﬂ'ﬁG]@ULWlubLWUﬁ']ﬂQ UL‘UUﬁﬁiﬂJﬂNﬂiaﬂiﬁiﬂLLagﬂﬁgﬂaﬂlaﬂ

9 Y 9q

&

<

Widuegls wazegienuguay

133 | ean




ence | 134

In May 2009, when Luang Por visited

Abhayagiri Buddhist Monastery in California —
to the great inspiration and joy of the abbot Tan
Ajahn Pasanno and the whole community — he
offered them a special gift of Dhamma: a little
notebook with handwritten reflections compiled
during his stay. The piece of writing was quickly
translated into English and read out on the last

day of his visit. The following is an excerpt:



The Right Angle: Everybody Benefits, Nobody Loses Out

The entire world and everyone in it needs the Dhamma as a
protection. We all survive and find comfort in life with the support of
the knowledge and skills, mindfulness and wisdom, of countless others.
Without their help we would all perish as soon as we left our mother’s
womb. We’d have no food to eat, clothes to wear or house to live in.
Our parents, whose faces we have never even seen before, give us life and
all the things we need to make us healthy and strong. For our clothes
and living places, and all the various skills we learn, we are entirely
indebted to others. From the first moments in our mother’s womb, all
of us have a debt of gratitude owed to innumerable other people — no
need to mention our parents and all our teachers, to whom the sense of
gratitude we should feel is incalculable.

Even people of one nation have much to be grateful for to those
living in another. This is something which, if you think about it, is not
too hard to see. Knowing and acknowledging with gratitude the debt
we have to others, and placing them above ourselves, is called katanfiuta.
The effort to repay the debt is called katavedita. The ones who know
what has been done for them are called katafifiu. And those who return
the favor gratefully are called katavedi.

Katafinu-katavedita: acknowledging the debt we owe to others
and paying it back with acts of gratitude are spiritual qualities which
protect the world from harm, help society to function, and lead to

peace and happiness.
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A Life in Dbamma: Timeline

e - 1941

& N.8.  Nov 5™
WNaAU1ulAnNU A.A5aTINY
Birth in Bahn Khok Chan, Si Sa Ket.

lw&om - 1960

oc N.A. - May 28
yssnaduanus Avathulanau

Going Forth as novice
at Wat Bahn Khok Chan.

goulainsssuns
Nak-Thamm exam (1% level).

bé&oc - 1961

o 1.y, - Apr 22
guanunifunszing Miadulanaiu

b&o& - 1962

aoulatnsssuln
Nak-Thamm exam (2" level).

&ob - 1963

aamﬁummﬁaﬁﬂmﬁa
dmsswifauasaing .U ugs
Leaving for further studies;
Rains-retreat at Wat Saeng Sawang,

Prachinburi.

b&oe) - 1964

ARUTIULAA
Smsseitiatulanay 2.Mazny
aaulaunsssuen

Returning to Si Sa Ket;

Rains-retreat at Wat Bahn Khok Lam,
Si Sa Ket;

Final level of Nak-Thamm exam.

b&oz - 1965

nssndiadiua Laseys

Rains-retreat at Wat Bahn Suan,

Saraburi.

Becoming a monk at Wat Bahn Khok Chan.

INTTNATAT U ULEULYY 2. FSaTINY
Rains-retreat at Wat Bahn Chan Saen Chai,
Si Sa Ket.




N
N

be&ox - 1966

FNssNIAUNuLEY LYY
Rains-retreat at Wat Bahn Chan Saen Chai.

b&eo - 1967

dmsswifathuyen 2.adasiny
Bounszoisssuiinaumsn ngamny
Rains-retreat at Wat Bahn Buyao, Si Sa Ket;
Abhidhamma Studies in Bangkok.

b&oeoe - 1968

FNTFATIATIUI UEU b
BONNITW I BONUANNATUIINTY
Rains-retreat at Wat Bahn Chan Saen Chai.

Journey searching a new teacher.

b&el - 1969

n.A. - Jul

fhemegiiinnusatang
wazehndduvdnaisyy
Becoming disciple of Luang Pu Chah;
Joining Wat Nong Pah Pong.

w&eem - 1970

‘Wi%llﬁﬁﬁg (@'VU@\?MEWQWI@) HUIUATN
JevesugIanauluviemn
Smsrwniiingiuung 9.Maziny
Leaving for funeral of

Luang Por’s uncle;

Rains-retreat at Wat Poo Din Daeng,
Si Sa Ket.



beoc - 1971

INTTYNTAOMALNYT 2.61U1D3Y
Rains-retreat at Wat Tham Saeng Petch,

Amnat Charoen.

b&e® - 1973

@ W.A. - May 13%
Lauwwaﬂagiﬁi’ﬂmmmq Uszinean
Setting out to Wat That Thong, Laos

bé&ec - 1975
WUNINAUIANUBIUING
Wasaninanyldasuluan
Moving back to Wat Pah Pong

after unrest in Laos.

beoe - 1982

wo W.8. - Nov 20
Shwinsalunuidnenainnuesing
Appointment as acting abbot

of Wat Pah Pong.

bdob - 1983
oo NN, - Feb 26"
HNMsENgluan Savuesling

Inauguration of ordination hall
of Wat Pah Pong.

bcloel - 1984

« N.A. - Jul 9

Suneas s usns Indyouns
(UA1E59 @ 1.0, bdlom)

Construction of Ajahn Chah Museum
(finished: Jan 5, 1985).

b&me - 1988

oz N.A. - Jul 28
A5190UUBUInMUBRIUINg
Building the road around Wat Pah Pong.




#

mﬂi—-
N

low&enen - 1990

W.8. - Nov

Sureadiesssuman Janupstma

Wana59l oeme)

Construction of Wat Pah Pong’s Dhamma hall
(finished: Jan 1992).

be&na - 1991

1., Mar

Suneadielsy Sanuating

WaAE5 8. b&nd)

Construction of Wat Pah Pong’s dining hall
(finished: Nov 1992).

loé&né - 1992

@o ¥.A. Jan 16
NARYYIUTUN N

LS HUIUNTE TN TUNGIAN
Luang Pu Chah’s passing away;

Funeral preparation.

& N.A. - Jul 4

NoaAs19ARET

Wanasat n.A. o&mo)

Building Luang Pu Chah’s Chedi
(finished: 1993).

b&n - 1993

@D 4.A.-Jan 16
WILTIYVNUNEIANNA YY)

Luang Pu Chah’s cremation.

W iaungaan
wazdavngidinsgne

2.F3dzINY

Establishing Wat Pah Phu Sing
and Wat Pah Dong Mueang Sai,
Si Sa Ket.



l&mey - 1994

@D 3.A. Jan 16
UTIR05519UAYN
Igsuusdelidudienna
Yavuasmsagradunienig
Enshrining Luang Pu Chah’s relics;
Ofticial appointment as new abbot
of Wat Pah Pong.

P TAUIVNING
WYNEITIUVA Usznaa
Developing Wat Pah Ta Bho,

Savannakhet, Laos.

&) - 1996
WNEBULAY OIS ULAIAT
Thdunszaivand

Preceptor exam and appointment.

®® - mo W.A. May 11* - 30®
wumaludeuinanvesamsiae

Visiting branch in Australia.

T2%uaun weco - New Zealand 1997

b&co - 1997

o - o 4.0, - Mar 7% - 27
WunelUeninaunnindwaun
Visiting branch in New Zealand.

e - 1999

ox 1.8, - @ N.A. - Jun 19* - Jul 1%
dumnaluiBeariaanufidenge
Aawoiuaus 33 Hiuea
(MuyNIMSENT TR0NT1IR)
Visiting branches in England,
Switzerland, Italy, France.
(Inauguration of ordination hall of
Wat Amaravati, UK)

Bvé&&en - 2000

b& 1W.8.- me W.A. - Apr 25" - May 31+
Wwunndlleninanviiansgeing
Visiting branch in USA.

b - 2001

& 5.A. - Dec 5*
léw'%uwwswmué’zgﬁmﬁmé?mmﬁ’ﬂé
Hunszsraa ey

7l wsxdqvisdnsias

Receiving the ecclesiastical honorary title

‘Phra Visuddhisangwarathera’.



T

o R

- e i e,

ANIFOLNINT ln&ae) - USA 2004

e - 2003

A519@52un JanupaUIng

Building Wat Pah Pong’s water reservoir.

ey - 2004

a51emanuen InnuesUing
Building outside sala, Wat Pah Pong.

o - o U.A. - Mar 39 - 14%
wunslusemeduie wuia
Pilgrimage to India, Nepal.

o LY. - @& W.A. - Apr 23 - May 14"
wumaludeuinaufooansiaey

Visiting branch in Australia.

oo 8.8, - o N.A. Jun 234 - Jul 6"
dwunaldentaanu
ﬁaw%’gmﬁm AR
Visiting branches in USA, Canada.

b - 2005

feasveuaTalanuraIINBNIANIY
WNAULAY

(4821859 ol 5.0, bedo)

Developing memorial site for Luang Por
Maha Supong, Wat Poo Din Daeng
(finished: Dec 12, 2007).

o - e N.A. - May 20* - 29*
WunmslUusemanale dealds
Visiting Malaysia, Singapore.

1.4, Jun
Wlsaneuia Snnlsavasnaaniilafiu

Treatment of heart condition.

bEE - 2006

ob lW.Y. - @ W.A. - Apr 12 - May 1*
Wunsludeninanfiooanside
(unFagneluad dnnmsingiv)
Laying foundation stone of ordination hall,
Wat Buddhabodhivana, Australia.

@o 8.¢. - Jun 10*
Iysunsysamudeyaonsseauaing
Hunwsesmnaztuse

7 wsrsnuIngy

Receiving the ecclesiastical honorary title

‘Phra Rajabhavanavikrom’.
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AN3FOLISNT &@le - USA 2009

bé&&o - 2007

o 1.A. - o NN, - Jan 29 - Feb 21
wumaluusemadouin
Visiting Myanmar.

& NN, - & 4.0, - Feb 24% - Mar 9%
WunslUusemauady aanlds
Visiting Malaysia, Singapore.

Y3 InnuesUIng
Renovating Wat Pah Pong.

bweclo - 2009

® - bl L.8. - Apr 1+ - 22
WunalUiBeuinavnnesawnsiae

Visiting branch in Australia.

e N.A. - @0 1.8, - May 12" - Jun 10®
WwunalUiBeninanvnansgosn
Visiting branch in USA.

v&&en - 2010
oo NN, - o 4.A. - Feb 26 - Mar 15%
wunsllussmauade dulatde

Visiting Malaysia, Indonesia.

o 4.A.  Mar 20
as19ea1InUIuININR

Construction of
‘Wat Pah Nanachat’s main hall.

a%wmaﬁ'mﬂmummw
Construction of
Wat Pah Nong Wai’s main hall.

oz 7.0, - o N.8. - Oct 28" - Nov 2
wumaluuseimanade duladide
(11URABUIAVINNBIT1ADY)
Visiting Malaysia, Indonesia

(opening ceremony of Shwedagon replica).

& - o W.8. - Nov 25% - 29
wunlUUssmauLaLie
Visiting Malaysia.



#76° b&ée - Switz. 2011

9HIASIAY w&&e - Australia 2011

« - ol LY. - Apr 9 - 12
WwunsllUssmauLaLie

BEE - 2011 Visiting Malaysia.

b 1.A. - ©& N.N. - Jan 24" - Feb 15 o - e LY. - Apr 21+-27*
wunsligeudinanviesdnside wunmslUusemadulatide
Visiting branch in Australia. Visiting Indonesia.

@ AW, - Feb 17 o WA, - & 1.8, - May 7" - Jun 9
2ADIFATUNLANA warnNaoNTTUTET Wiunslugenina1vnsnna
TAUmUNYIF diawasuaun sIngy

Wat Pah Nanachat’s main hall opening Visiting branches in Italy,

& Buddha image casting ceremony. Switzerland, England.



dUlATY weee - Indonesia 2012

& - 2012

e - mo WL.Y. - Apr21¢- 30"
WunalUUsgimanade
(MuynImsaN Faudnyian)
Visiting Malaysia.

(Inauguration of ordination hall of
Wat Balik Pulau)

o - blo W.A. - May 3 - 22
WwunslUusemaduladiide
(MunsvduR Nylsnmls)

Visiting Indonesia.

(Buddha Jayanti celebration at Borobudur)

189544 W& - Germany 2014

bee® - 2013

UFuugemadn asasniu
U mueamneg

Developing watercourse and bridges
at Wat Pah Nong Wai.

©® - o 31.A. - Mar 11% - 19
Wwunallusemaesaann
Visiting Sri Lanka.



ANRIFOLNINT o&ez - USA 2015

bece - 2014

o - o N.N. - Feb 6t - 28™
wunslUileninaivuniieaawmsiae

Visiting branch in Australia.

wumaluusemadenlus
Visiting Singapore.

o0 - bg §.A. - Mar 174 - 28
Wwunsllusemeiu
Visiting China.

W.A. - May
WunelUUsgguaaduIuei
Aineusnd danqu
Wunslueutaanufeosud

Visiting branches in UK and Germany;

International Elders” Meeting
at Wat Amaravati, UK.

b€ - 2015
1.A. - Mar
wunsllusemauaide dulathde

Visiting Malaysia, Indonesia.

ox 1.8, - o0 N.A. - Jun 18 - Jul 17®
WuneluilBeuinavfiuauini ansgelsn
Visiting branches in Canada, USA.

bée& - 2016

o& - wo N.N. - Feb 14% - 20
wunaluideuinaivfeoansiaey

Visiting branch in Australia.



TUsaLNE méwo - Portugal 2017

weo - 2017

e 1.A. Jan 12+
UavnanunslnSyauns (asagy)
Opening ceremony

100* Year Memorial Site’.

o U.A. - Jan 16"
NUBNTYYI @oo U ANanaI Yy

Achariyapuja 100t anniversary

of Luang Pu Chah.

@ - mo .Y, - Apr 17 - 30*
wumaludeuinavius@da

Visiting branch in Brazil.

%‘il i d
{ e R -
U31%8 oé&oo - Brazil 201

e “-"l-'-lf
-

U528 o - Norway 2017

© N.A. - e 3.8, - May 2" - Jun 12
wiunaluusguasiuIuei
fi¥nousnd Senqu
waziduainanuiigesui Wsnna
uasaY 89nd alu

Visiting branches in UK, Germany,
Portugal, Norway, Italy, Spain;
International Elders” Meeting

at Wat Amaravati, UK.

& N.8. - Sep 24"
wunaluusemadanlus
Visiting Singapore.



dULAY w&dl -

bede - 2018

« 3.0, Mar 9
wunsldilendnaivniieaawmsiae

Visiting branches in Australia.

e 1.8, - @@ N.A. Jun 21%- Jul 11®
WunsldiBeuinanvianisedng
(Mudamman InUresed3)

Visiting branches in USA

(opening ceremony of reception hall

of Wat Abhayagiri).

& - o 5.A. - Dec 15% - 16™
Dudsgsluanusdnanyy eco U
fszimaniade

Ajahn Chah Remembrance Day,

100 Year Anniversary, Malaysia.

el - 2019

o 1.8, - @ N.A. - Jun 28" - Jul 1%
unnaluusenaduLse
Visiting India.

& - o A.A - Oct 4™ - 7
wunsllUsemedanlys
Visiting Singapore.

e’ - 2020

oo §1.A. - Oct 27
WIBUMALAINSTITINE W 0g1H
LUsansEwunNgusu ad Savuasing
H.M. King Rama X offered

Royal Kathina at Wat Pah Pong.

e’ - 2021

oo 3.A. - Mar 30
Iysunsysmudyanonsieeuadng
\uwsesmaazdummn

7 wsznmdsea

Receiving the ecclesiastical honorary title

‘Phra Thepvajiranyan’.
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